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ECCLES . 2 


Be not raſh with thy Mouth, and let not thine Heart be 
haſty to utter any thing before GOD : For 60 Dis in 


Heaven, and thou upon Earth : Therefore let thy Words 
be few. | 


NE have here the wiſeſt of Men inſtru- 
WS, + SZ . : 
28 n cting us how to behave ourſelves be- 
LIN for in hi — 
n W432 fore God in his own Houſe, and eſpe 


CAS cially when we addreſs to him in the 
©, moſt important of all Duties, which 
„eee js Prayer. Solomon had the Honour to 
be ſpoken to by God himſelf, and therefore in all 
likelyhood none more fit to teach us how to ſpeak - 
to God. A great Privilege certainly for Duſt and 
Aſhes to be admitted to. And therefore it will con- 
cern us to manage it ſo,that in theſe our Approach- 
es to the King of Heaven, his Goodneſs may not 
cauſe us to forget his Greatneſs, nor, as it is but too 
uſual for Subjects to uſe Privilege againſt Preroga- 


tive, his Honour ſuffer by his Condeſenſion. 
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In the Words we have theſe Three Things, I. That 
whoſoever appears in the Honſe of God, and par- 
ticularly in the Way of Prayer, ought to reckon 
himſelt in a more eſpecial Manner plac'd in the 

Sight and Preſence of God. II. That the vaſt and 
infinite Diſtance betwixt God and him, ought to 
create in him all imaginable Aw and Reverence in 
ſuch his Addreſſes to God. III. That this Reve- 
rence required of him, is to conſiſt in a ſerious Pre- 
paration of his Thoughts, and a ſober Government 
of his Ex preſſions; neither is his Mouth to be raſh, 
nor his Heart to bc haſty in uttering any Thing 
before God, but his Words to be few. Theſe 
Things are evidently contained in the Words, and 
do as evidently contain the whole Senie of them. 
But | ſhall gather them all into this one Propoſition, 


namely, That Premeditation of Thought and Brevity of ; 


Expreſſion, are the great Ingredients of that Reverence 
that is required to a pious, acceptable and devout Prayer. 

For the better handling of which, we will firſt 
conſider how Prayer works upon, or prevails with 

God for obtaining the Things we pray for. And the 
Way by which Prayer prevails with God is wholly 
different from that by which it prevails with Men. 
Iſt, It prevails not with God by Way of Informati- 
on. With Men indeed this is common, and with 
wiſe Men the chief, and ſhould be the only Way of 
obtaining what we ask of them. We lay before 
them our Wants and Indigencies, and the Miſery of 
our Condition, which being made known to them, 
induces them to do that for us which wedeſire. But 
it is not ſo in our Addreſſes to God; for he knows 
our Wants and our Condition better than we our 
_ ſelves, Matth. vi. 8. Tour Father ktoweth what Things 


I you 
„ 
bl 


you have need of before you ask him. And Pſal. cxxxix. 
2. Thou underſtandeſt my Thoughts afar off. God knows 
our Thoughts before the Heart that conceives them; 
And how then can he who is but of Yeſterday ſuggeſt 
any Thing new to that eternal Mind? How can Ig- 
norance inform Omniſcience ? 
24ly, Neither does Prayer prevail by Way of Per- 
ſwaſion, or working upon the Affections, as there- 
by to move him to Pity or Compaſſion. This in- 
dceed is the moſt uſual and effectual Way to prevail 
with Men; for the Generality are one Part Reaſon, 
but much more Affection; ſo that one of a voluble 
Tongue and a dextrous Inſinuation may do what he 
will with vulgar Minds, and with wiſe Men too at 
their weak Times. But God,who is void of Paſſion 
1, or Affection as he is of Quantity or Corporeity, is 
of not to be dealt with this Way. He values not our 
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ce 17 Rhetorick nor pathetical Harangues. He is an in- 
”. 3 fnitealmighty Reaſon, a pure Act all intelle&, the 
ſt firſt Mover, and therefore not to be moved or 
h I wrought upon himſelf. In all Paſſion the Mind ſuf- 
1 7 fers, hut abſolute Perfection is impaſſible. 

1 3dly, Much leſs is God to be prevail'd upon hy [m- 
n. J portunity, tho with Men this alſo is not unuſual; 
of Na notable Inſtance of which we have in Lake xvi!i. 4, 


J 5- where the unjuſt Judge being with a reſtleſs Ve- 
of hemence ſued to for Juſtice, ſays thus within him- 
re ſelf, Tho I fear not God nor regard Man, yet becauſe this 


of Widow troubleth me I will avenge her, left by her continuat 
0, coming fhe weary me. And how often are Begg2rs rc- 
ut lieved only for their eager and rude Importunity ? 
= Not that the Perſon who relieves them is thereby in- 


formed of their real Want, nor yet moved to pity 
25 them by all their Cry and Cant, but to rid himſelf 
ou | A 3 ” from 
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from their vexatious Noiſe and Din, But this Way 
is farther from prevailing with God than the for- 
mer; for as Omniſcience is not to be informed, ſo 
neither is Omnipotence to be wearied. Men may 
tire themſelves by their Prayers, but God is not to 
be tired. 
But then you will ask, What Way is Prayer pre- 
valent with God, ſo as to procure the Things we 
pray for? Anſ. It is the fulfilling of that Condition 
upon which God has freely promiſed to convey his 
Bleſſings to Men. God of his own abſolute good 
Will and Pleaſure has thought fit to appoint this as 
the Means by which he will ſupply and anſwer the 
Wants of Mankind. For Inſtance, ſhould a Prince 
declare to any one of his Subjects, that if he ſhall 
appear before him every Morning in his Bed-Cham- 
ber, he ſhall receive a great Sum of Money ; his Ap- 
pearance does not move his Prince to give him ſuch 
a Sum, no, he only performs the Condition of the 
Promiſe, and thereby acquires a Right to the Thing 
promiſed. He does indeed thereby engage his 
Prince to give him the Sum, tho he does not per- 
ſwade him, or rather the Prince's own Juſtice and 
Veracity is an Engagement upon him to perform his 
Promiſe to him who fulfills the Conditions of it. 

But then you'll ſay, That upon this Ground it will 
follow 'that when we obtain any Thing of God by 


Prayer, we have it upon Claim of Juſtice, and not 


by Way of Gift as a free Reſult of his Bounty. 

I anſwer, Both theſe are very well conſiſtent; 
for tho he who makes a Promiſe upon a certain 
Condition, is bound in Juſtice upon the fulfilling 
of that Condition to perform his Promiſe, yet it was 
pertectly Grace and Goodneſs, Bounty and free Mer- 
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cy that firſt induced him to make the Promiſe, and 
eſpecially on ſuch a Condition; 1f we confeſs our Sins, 
ſo ſays the Apoſtle, 1 Joh. i. 9. God is faithfull and juſt 
Y % forgive us our Sins. Can any thing be more the 
o Effect of free Grace than the Forgiveneſs of Sins? 
And yet it is certain from this and many moe Pla- 
ces of Scripture, it is promiſed upon Condition of 
e Ja penitent hearty Conteſſion of them and forſa- 
n king them, and then God is obliged by his Faith- 
is fulneſs and Juſtice to make good his Promiſe; ſo 
d Ihe that prays for a thing as God has appointed 
is Jhim, has a Right to it, not by Meritor Condignity 
e either in the Prayer itſelf, or the Perſon of him who 
- makes it, but from God's Veracity, Truth and Ju- 
ſtice. 
[We have Account of this whole Matter from 
)- 4 God's own Month, Pſal. 50. Call upon me, ſays God, 
h in the Day of Trouble, and I will deliver thee. Theſe 
e are the Terms upon which God anſwers Prayers, 
g & that without ſuch a previous Declaration made on 
is God's Part, a Perſon in Trouble might pray his 
* Heart out, and yet God not be obliged by all his 


d Prayers either in Juſtice or Honour to deliver him. 
is Prayer procures Deliverance from Trouble, juſt as 

I Naamar's dipping himſelf ſeven Times in Jordan 
ll procured him a Deliverance from his Leproſie, not 


* by any Virtue in itſelf adequate to ſo great an Effect 
t to be ſure, but becauſe it was appointed by God 
| as the Condition of his Recovery : Let this there- 
; fore be the Ground work of what we are to ſay on 
n this Subject, that Prayer prevails with God neither 
g by way of Information nor yet of Perſwaſion, much 
8 leſs by Importunity, and leaſt of all by any Worth 
- in the Prayer itſelf, but ſolely and intirely by and 
J | upon 
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upon God's Appointment as the ſtated Condition 
on which he will diſpenſe his Bleſſings to Mankind. 


But it may be enquired whence is it that Prayer 


rather than any other thing comes to be appointed 
by God for this Condition? Anſwer, Tho God's 
Will be a ſufficient Reaſon of its own Determina- 
tions, and more than a ſufficient Anſwer to all our 
Inquiries ; yet ſince God in his infinite Wiſdom ſtill 
adapts Means to Ends, and never appoints a thing 
to any Uſe but what it has a particular and a natu- 


ral Fitneſs for, I therefore preſume this may be the 4 
Reaſon why Prayer before all other things ſhould be 


appointed to this noble Uſe of being the Condition 
and glorious Conduit whereby to derive the Boun- 
ties of Heaven upon the Sons of Men, becauſe Pray- 
er of all other Acts of a rational Nature does moſt 
peculiarly qualify a Man to be a fit Object of the di- 
vine Favour, by being moſt eminently and properly 


an Act of Dependence upon God; ſince to pray or 


beg a thing of another imports theſe two Things, 
1. That the Perſon praying ſtands in need of ſome 


Good which he is not able by any Power of his own * 


to procure to himſelf. 2. That he acknowledges 
it in the Power and Pleaſure of the Perſon to whom 
he prays to confer it upon him, and this is that 
which Men call, to depend. | 
Some may reply, There is an univerſal Depen- 
dence of all Things upon God, foraſmuch as he is 
the Fountain and Source of all Beings, and who 
ſupports them by the Word of his Power, and con- 
ſequently that this Dependence belongs indifferent- 
ly to the wicked as well as to the juſt, whoſe Pray- 
erisan Abomination to God. The Anſwer to this 


obvious, That the Dependence here ſpoke of is 


meant 
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9 
meant not of a natural but moral Dependence ; the 
firſt is neceſſary, the other voluntary, the firſt com- 
mon to all, the other proper to the pious; the 
firſt reſpects God barely as a Creator, the other ad- 
dreſſes to him alſo as a Father: Now what can be 
more rationally thought of for the propereſt Inſtru- 
ments to bring down God's Bleſſings upon the 
World than ſuch a Temper of Mind as makes a 
Man diſown all Ability in himſelf to ſupply his own 


Wants, and at the ſame time own a tranſcendent 
4 Fulneſs and Sufficiency in God to do it for. him ? 
What can be more agreeable to all Principles both 


of Reaſon and Religion, than that a Creature endued 
with Underſtanding and Will ſhould acknowledge 
that Dependence upon his Maker by a free Act of 
Choice, which other Creatures have upon him only 
b. Neceſſity of Nature? 


I here is an Objection more, That Prayer is ſaid to 


prevail by Frequency, Lek. xviti. 7. and by Fervency, 
Ja. v. 16. Anſ. Two Things, 1. That whereſoever 


God is ſaid to anſwer Prayers either for their Fre- 
quency or Fervency, it is ſpoken of him according 
to the manner of Man. Thus you ſee how Prayer 
prevails with God, namely 2s a Condition appointed 
by God for that purpoſe, anc no otherwiſe ; and for 
that Reaſon it is ſingled out of all other Acts of a 
rational Nature to be this Condition, namely, be- 
cauſe 'tis the grand Inſtance of ſuch a Nature's De- 
pendence upon God. We ſhall now, from the ſame 
Principle, infer upon what, Account the higheſt Re- 
verence of God is ſo inciſpenſibly required of us in 
Prayer, and all fort of Irreverence ſo diametrically 
oppoſite and deſtructive of the very Nature of it, 
and it is this, that in what Degree any one lays a- 


ſide 


(10 I. 
ſide his Reverence of God, in the ſame he alſo quites M 
his Dependence upon him, foraſmuch as in every ir- 

reverent Aft, Man treats God as if he had no need 

ot him, and behaves himſelf as if he were ſelf. ſuffi- the 
cient ; this is the natural Language and Import of |... 

all Irreverence. Now in all our Addreſſes either to II Mi 

God or Man by Speech; our Reverence to them mu 
muſt conſiſt of, and ſhow itſelf in theſe two Things. | pe 

1. A carefull Regulation of our Thoughts that 

are to dictate and govern our Words, which is done Ac 
by Premeditation. 2. A due ordering of our Words] 
that are to proceed from and expreſs our Thoughts, 
which is done by Pertinence and Brevity of Expreſſi- 
on. David directing his Prayer to God, joins theſe 
two together as the two great integral Parts of it, 
Pſal. xix. 14. Let the Words of my Mouth, and the 
Meditation of my Heart be acceptable in thy Sight, O 
Lord. So that it ſeems his Prayer conſiſted of theſe 
two Things, Meditation and Expreſſion,as it were the 
Matter and Form of that noble Compoſure, there | 
being no mention at all of Diſtortion of Face, ſan- 
Aified Grimace, ſolemn Wink, or Foaming at 
the Mouth, and the like; all which are Circum- 
ſtances of Prayer of a later Date, and brought in- 
to Requeſt by thoſe fantaſtick Zealots who had a 
Way of praying as aſtoniſhing to the Eyes as to the 
Ears of thoſe that heard them. | 0 

Well then, the firſt Ingredient of a pious and re- 
verential Prayer is a previous Regulation of the 

Thoughts, as the Text expreſſes it moſt emphati- 
cally, Let not thy Heart be haſty to utter any thing be- 

fore God, i. e. in other Words, Let not thy Heart 
conceive and bring forth together, let it not venture to 
throw out it's crude, extemporary, ſudden and miſhapen 

Conceptionsy, 
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ncèptions in the Face of infinite Perfection. Let not 


hy Heart conceive and bring forth together, this is 
monſtrous and unnatural ; all Abortion is from In- 
firmity and Defect, and Time is required to form 
the Iſſue of the Mind as well as that of the Body. 
Be the Invention never ſo fruitfull, yet in the 
Mind, as in the Earth, that which is caſt into it 
muſt lye hid and covered for a while before it can 
be fit to ſhoot forth. Theſe are the Methods of 
Nature, and it is ſeldom but the Acts of Religion 


conform to them. 


He who is to pray, would he ſeriouſly judge of the 
Work that is before him, has mote to conſider of 
than either his Heart can hold, or his Head well 
turn itſelf to. Prayer is one of the greateſt and 
hardeſt Works that a Man has to do in this World; 
and was ever any thing difficult or glorious atchie- 
ved by a ſudden Caſt of a Thought, a flying Stri- 
Qure of the Imagination ? Preſence of Mind is in- 
deed.good, but Haſte is not ſo: And therefore in 
Prayer to pretend to Reverence, when there is no 
Premeditation, is both Impudence and Contradicti- 
on. Now this Premeditation ought to reſpect theſe 
three Things, 1. The Perſon whom we pray to. 
2. The Matter of our Prayers. And 3. The Or- 
der and Diſpoſition of them. 

And 1#, For the Perſon whom we pray to. In 
our Addreſſes to him we muſt endeayour to bring 
our Thoughts as near to God as we can, by conſide- 
ring ſuch of his divine Perfections as have, by their 


Effects, in a great meaſure manifeſted themſelves 
to our Senſes, and in a much greater, to the Diſ- 
courſes of our Reaſon: As t. Conſider how great and 
glorious a Being that muſt needs be, that raiſed ſo 
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vaſt 
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vaſt and heautifull Fabrick as this of the World, out 
of nothing, with the Breath of his Mouth, and 
will reduce it with the ſame to nothing again. 
Next, Conſider his infinite Knowledge, which 
looks through and through the moſt ſecret of our 
Thoughts, ranſacks every Corner of the Heart, 
ponders the moſt inward Deſigns and Ends of the 
Soul in all a Man's Actions, who obſerves the Po- 
ſtures, the Frame and Motion of thy Mind in all 
thy Approaches to him, whoſe piercing Eye it is 
impoſſible to elude or eſcape by all the Tricks and 
Arts of the ſubtileſt and moſt refined Hypocriſy. 
Conſider the fiery and implacable jealouſy he has 
for his Honour, and above all that he will in a moſt 
peculiar manner be honoured of all thoſe who draw 
nigh to him, and will by no Means ſuffer himſelf to 
be mocked and affronted under a Pretence of being 
worſhipped, nor endure that a wretched, contem 
tible, ſinfull Creature, who is but a Piece of living 
Duſt at beſt, ſhould at the ſame time bend the 
Knee to him, and ſpit in his Face; and now conſi- 
der that this is the God whom thou prayeſt to, and 


whom thou uſeſt with ſuch Indignity in every un- 


worthy Prayer thou putteſt up to him; every bold, 
ſawcy and familiar Word, that upon Confidence of 
being one of God's Elect thou preſumeſt to debaſe 
ſo great a Majeſty with. |, | 
And for an Inſtance of a dreadfull Curſe that at- 
tends ſuch a daring Irreverence, conſider how God 
uſed Nadab and Abihu for offering to venture 
ſtrange Fire before him ; and that every unhallow- 
ed unfitting Prayer is a ſtrange Fire, a Fire that 
will be ſure to deſtroy the Offering, tho Mercy 
ſhould ſpare the Offerer. Conſider theſe Things ſe- 


riouſly, 
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riouſly, ſeverely and deeply, till the Conſideration 
of them affects thy Heart and humbles thy Spirit 
with ſuch awfull Apprehenſions of thy Maker, and 
ſuch abject Reflections upon thy ſelf as may lay thee 
in Duſt before him, and know that the lower thou 
falleſt, the higher will thy Prayer rebound ;- and 
that thou art never fo fit ro pray to God as when a 
Senſe of thy own Unworthineſs makes thee aſhamed 
to ſpeak to him. | 


| The ſecond Object of our Premeditation is, the Mat- 
; ter of our Prayers; for as we are to conſider whom 

we are to pray to, ſo we are to conſider alſo what 
K we are to pray for, and this requires no ordinary 
1 Application of Thought. Men's Prayers are ge- 
0 nerally dictated by their Deſires, and their Deſires 


are the Iſſue of their Affections, and their Affections 
P are moſt part influenced by their Corruptions. The 
S firſt conſtituent Principle of a well conceived Prayer, 
* is to know what not to pray for, which the Scri- 
= pture tells us ſome do not, while they pray for 
* what they may ſpend upon their Luſts, Fa. iv. 3. 
d asking ſuch Things, as it is a Contumely to God to 
a hear, and Damnation to themſelves to receive. 
1 No Man is to pray for any thing either ſinfull or di- 

f rectly tending to Sin. No Man is to pray for a 
©: Temptation, much leſs to deſire God to be his Temp- 
1e ter, which he would certainly be, ſhould he at the 
Inſtance of any Man's Prayer adminiſter Fewel to his 
od ſinfull or abſurd Appetites : Nor is any one to ask 
of God Things trivial and beneath the Majeſty of 
Heaven to be concerned about, nor to pray for 
Things ſuperfluous and extravagant, ſuch as Wealth, 
Greatneſs and Honour, which we are ſo far from 
4 being warranted to beg of God, that we are to 

2 


beg his Grace to deſpiſe and undervalue them. 
The Things we are to pray for, are 1. Things 


either of abſolute Neceſſity, Or 2 Things of un- | 


queſtionable Charity ; of the firſt fort are all ſpiri- 
Tual Graces required of us as the abſolute Conditi- 
ons of our Salvation, ſuch as Repentance, Love, 

Faith, Charity, Temperance, and all othei Virtues 
that are either the Parts or Principles of a pious 
Life, and nothing comes ſo eaſily from Heaven as 
thoſe Things that will aſſuredly bring us to it; the 
Spirit dictates all ſuch Petitions, and God himſelf is 


firſt the Author, and then the Fulfiller of them, own- 
ing and accepting them both as our Duty and his 


own Production. 

Ihe other Things to be prayed for, are Things of 
manifeſt and unqueſtionable Charity, ſuch as Health, 

Peace, Succeſs in our honeſt Labours, and a compe- 
tent Meaſure of the Comforts of this Life, and even 
theſe but conditionally, and with perfect Reſigna- 
tion to the Will and Wiſdom of the ſovereign Diſ- 
poſer of all that belongs to us. In fine, Nothing can 
be fit for us to pray for, but what is fit and honour- 
able for our great Mediator to intercede for. Dare 
any make him, who is Holineſs and Purity it ſelf, an 
Advocate and Sollicitor for his Luſts? Him, who 
was nothing but Meekneſs and Humility, his Provi- 
detor for ſuch Things as feed his Pride and fluſh his 
Ambition? No certainly, nothing can be fit to pro- 
ceed out of our Mouth, but what is fit to paſs 
through his. 

Third Thing that calls for our Premeditation to 
our Prayers, is the Order and Diſpoſition of them: 
Tho he do not command us to ſet off our Prayers 
with Dreſs and Artifice, yet he — ar” a 

oul 
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15 
ſhould manage them with Senſe and Reaſon : Fine- 
neſs is not expected, but Decency is. Tho we can- 
not declaim as Orators, yet he will have us to ſpeak 
like Men, and tender him the Reſult of that Un- 
derſtanding that conſtitutes a rational Nature. But 
what l have to ſay upon this Particular, ſhall be caſt 
into theſe following Aſſertions. 1. Nothing can ex- 
preſs our Reverence to God that would paſs for Ix- 
reverence amongſt Men. Let any Subject tender his 
Prince a Petition fraught with Nonſence and Incohe- 
rence, Confuſion and Impertinence, what can he ex- 
pect but a deaf Ear, or a frowning Eye, or at leaſt, 
by a gracious Oblivion, to forgive the Perſon and for- 
get the Petition. 5 

2. Nothing abſurd and irrational, and ſuch as a 
wiſe Man would deſpiſe, can be acceptable to God in 
Prayer. Eccleſ. v. 4. Solomon tells us, that God has 
no Pleaſure in Fools. It is the Simplicity of the Heart 
and not of the Head that is the beſt Inditer of our 
Petitions. That which proceeds from the Head is 
undoubtedly the Sacrifice of Fools. And God is 
never more weary of Sacrifice than when- a Fool is 
the Prieſt and Folly the Qblation. 

3. Nothing rude, flight and careleſs, or indeed 
leſs than the very beſt that a Man can offer, can 
pleaſe God in Prayer. F you offer the Blind for Sa- 
crifice, is it not evil? If ye offer the Lame and the Sick, 
is it not evil? Offer it now to thy Governour, and ſee whe- 
ther he will be pleaſgd with thee, or accept thy Perſon, ſaith 
the Lord of Hoſts, Mal. i. 8. God expects a Return 
of his own Gifts. And he who has Parts to raiſe 
himſelf, but none to imploy in the Worſhip of God 
that gave them, falls directly under the Dint of that 
Curſe, Curſed be the Deceiver that hath & Male 1 4 
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Flock, and voweth and ſacrificeth to the Lord a corrupt | 
Thing. Where God has beſtowed Judgement, Learn- | 
ing and Utterance, he will not endure that Men | 
ſhould be accurate in their Diſcourſe and looſe in | 
their Devotions, or think that the Author of every 
good and perfect Gift will be pleaſed with Ramble, 
Bable and Tautology. Whoſoever preſumes to pray 
to God without Premeditation, cannot be ſaid to 
approach God ſo properly as to break in upon him 
and he who does ſo, cannot expect that the Succeſs 
that follows his Prayers ſhould be greater than the 
Preparation that goes before them. 5 

Now, from what has been diſcourſed of the firſt 
and grand Qualification of a pious and devout Pray- 
er, to wit, Premeditation of Thought, What can more 
naturally and uſefully be inferred, as the high Expe- 
diency, or rather the abſolute Neceſſity of a ſet Form 
of Prayer to guide our Devotions by? We have 
lived in an Age that has deſpiſed, contradicted and 
counteracted all the Principles and Practices of the 
primitive Chriſtians ; there being no Church yet of 
any Account in the Chriſtian World, but what has 
governed its publick Worſhip of God by a Liturgy, 
or ſet Form of Prayer: Yet theſe enthuſiaſtick In- 
novators, the bold and blind Reformers of all An- 
tiquity, and wiſer than the whole Catholick Church 
belides, introduced into the Room of it a ſawcy, 
ſenſeleſs, extemporary Way of ſpeaking to God, 
affirming that this was a praying by the Spirit, and 
that all ſet Forms was a ſtinting ofit. A Pretence 
popular and plauſible enough with ſuch Idiots as 
take the Sound of Words for the Senſe of them. But 
for the Confutation of this, I ſhall advance this one 
Afrtion, in direct Contradiction to that, 9 7. 
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That the Praying by a ſet Form is not a ſtinting of the 
Spirit, and the Praying extempore is truly and properly ſo. 

For the proving of which, what it is to pray by 


the Spirit, a Thing much talkt of, but little under- 


ſtood by theſe who are the greateſt Pretenders to it : 
It includes theſe two Things. 1. A Praying with 
the Heart, which is ſometimes called the Spirit or 
inner Man, and ſo is properly oppoſed to hypocriti- 
cal Lip-devotions, in which the Heart or Spirit 
does not go along with a Man's Words. 2. It in- 
cludes in it alſo a Praying according to the Rules 
preſcribed by God's holy Spirit, and held forth to 
us in his revealed Word, which Word was both 
dictated and confirmed by this Spirit, and ſo it is 
oppoſed to the Praying, unlawfully or unwarran- 
tably, and that either in reſpe& of the Matter or 
Manner of our Prayers, as when we deſire of God 
ſuch Things, or in ſuch a Way as the Spirit of God 
ſpeaking in his holy Word, does by no Means war- 
rant or approve of. 
So that to pray by the Spirit, ſignifies neither 
more or leſs, but to pray knowingly, heartily and 
affectionately, for ſuch Things and in ſuch a Manner 
as the Holy Ghoſt in Scripture either commands or 
allows of. As for any other Kind of Praying by the 
Spirit, there is none. And if ſome ſay,as they both 
impudently and blaſphemouſly do, that to pray by 
the Spirit, is to have the Spirit immediately inſpiring 
them,and by ſuch Inſpiration ſpeaking within them, 
and ſo diQitating their Prayers to them; let them 
either produce plain Scripture, or doa Miracle to 
prove this by. But till then, he who conſiders what 
Kind of Prayers theſe Pretenders to the Spirit have 
been notable for, will find that they have as little 
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Cauſe to father their Prayers as their Practices upon 
the Spirit of God. | 


This Way of Praying by the Spirit, as they call 


it, was begun by a Popiſh Prieſt, who feigning him- 
ſelf a Proteſtant, and a Zealot of the higheſt Form, 
ſet up this new ſpiritual Way of Praying, with a 
Deſign to bring the People firſt to a Contempt, and 
then toan utter Hatred and Diſuſe of the Common- 
Prayer, which he ſtill reviled as only a Tranſlation 
of the Maſs, thereby to diſtract Mens Minds, and 
to divide the Church: And this he did with ſuch 
Succeſs, that we have lived to ſee the Effects of his 
Labours, in utter Subverſion both of Church and 
State. Which helliſh Negotiation, when this ma- 
licions Hypocrite came to Rome to give the Pope an 
Account of, he received of him, beſides a thouſand 
Thanks, two thouſand Ducats. So that now you 
ſee the original of this great extempore Way of 
Praying. 

Another was one of the greateſt Monſters of Men 
that ever lived, and actually in League with the Devil, 


was by the Confeſſion of all that heard him the moſt 


excellent at this great extempore Way of Praying 
by the Spirit, none was able to compare with him: 
But ſurely, he that would aſcribe the Prayers of ſuch 
a Wretch, made up of Adulteries, Inceſt, Witch- 
craft, and other Villanies, may as well ſtrike in with 


the Phariſees, and aſcribe the Miracles of Chriſt to 


the Devil. And thus having ſhewn both what ought 
to be meant by Praying by the Spirit, and what 
cannot be meant, let us now ſee whether a ſet Form 
or this great extempore Way be the greateſt hinde- 
rer or ſtinter of the Spirit. In order to which [ 
ſhall lay down theſe three Aſſertions. 


t. That 
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1. That the Soul or Mind of Man cannot ſupply 
two Faculties at the ſame Time to the ſame Height 
of Operation. 2. That the Words and Ex- 


preſſions for Prayer is the proper Buſineſs of the 
Head and the Brain, and the finding Devotion and 
Affection to go along with theſe, is the Buſineſs of 


the Heart. 3. That this Devotion and Affection is 


indiſpenſibly required in Prayer, as the principal and 
and moſt eſſential Part of it, and in which the Spi- 


rituality of it does moſt properly conſiſt. 

Now, from theſe Three put together, this muſt na- 
turally and neceſſarly follow, That Prayingby the Spi- 
rit conſiſts properly in that Affection and Devotion 
that the Heart exerciſes in Prayer; ſo whatſoever 
7 the Soul Scope and Liberty to exerciſe this Af- 
ection and Devotion, that does moſt effectually help 
and enlarge the Spirit of Prayer; and whatſoever di- 
verts the Soul from imploying ſuch Affection and 
Devotion, does moſt ſtint and hinder it. Accord- 
ingly let this be the Rule whereby to judge of the 
Efficacy of a ſet Form, and of the extempore Way. 
As for a ſet Form, in which the Words are pre- 
pared to our Hands, the Soul has nothing to do,but 


to attend to the Work of raiſing the Affections and 
. Devotions to go along with theſe Words; ſo that 


all the Powers of the Soul are taken up in applying 


the Heart to this great Duty; and it is the Ex- 
erciſe of the Heart, that is truly and pro- 
,perly a -Praying by the Spirit. On the cootra- 
ty, in all extempore Prayer, the Powers and Facul- 


ties of the Soul are called off from dealing with the 
Heart and Affections, and that both in the Speaker 


and Hearer. 


Add ng, For the Miniſter vrho- utters ſueh ex- 
| T tempore 


1 C a6 3 | 
tempore Prayers, he is wholly imploying his Inven- 
tion both to conceive Matter and to find Words and 
Expreſſions to cloath it: And ſince the Mind of 
Man is ſuch, that it cannot vigorouſly exerciſe two 
Faculties at one and the ſame Time, it is certain, that 
while the Head is ſo much imployed, the Heart muſt 
be idle, or very little imployed: Nay, the Truth is, 
he is not praying at all, but ſtudying; he is beating 
his Brain while he ſhould be drawing out his Heart 


and Affections. And then, for the People that are. 


to join with him, it is manifeſt, that they not know- 
ing before Hand what the Miniſter will ſay, muſt 


aſſoon as they hear him preſently buſy their Minds, 


both to apprehend and underſtand the Meaning of 
what they hear, and judge whether ir be fir to join 
and concur with him; and ſo by this Courſe, the 


People are put to ſtudy and imploy their apprehend- |. 


Ing and judging Faculties, while they ſhould be ex- 
.erting their Affections and Devotions: And by this 
Means, the Spirit of Prayer is ſtinted, as wel] in the 
Congregation as in the Miniſter: Which is a Truth 
ſo clear and ſelf evident, that it needs no further 
Argument to demonſtrate or make it out. 

There are two Things indeed extremely hindred 
and ſtinted by a ſet Form of Prayer, and furthered 
and enlarged by the extempore Way, which un- 
doubtedly is the true Cauſe why the former is ſo 
much decryed, and the latter ſomuch extoll'd by the 
Men whom we are now pleading with. The firſt is 
Pride and Oftentation, the other, Faction and Sedi- 
tion. As for Pride, I doubt not but the chief De- 
"ſign of ſuch as uſe the extempore Way, is to a- 
muſe.the unthinking Rabble with an Admiration of 
their Gifts. It would put Lucifer himſelf hard to it, 
„ V bn 2 J to 
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to outvy the Pride of one of theſe pouring out his 
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extempore Stuff amongſt his ignorant, whining and 
factious Followers, liſtning to and applauding his 
copious Flow and Cant, with the ridiculous Ac- 
cents of their impertinent Groans. The Truth is, 
extempore Prayer, when beſt and moſt dextrouſly 
performed, is nothing elſe but a Buſineſs of Inven- 
tion and Wit, ſuch as it is, and requires no more 
to it but a teeming Imagination, a bold Front and 
ready Expreſſion, and deſerves the ſame Commen- 
dation that extempore Verſes, were it not a Mat- 
ter too ſerious'to be ſudden upon, only with this 
Difference, that there is neceſſary to the one a 
competent Meaſure of Wit and Learning, whereas 
the other may be done with very little Wit, and 
no Learning at all. 

And now,can any ſober Perſon think it reaſonable 
that the publick Devotions of a whole Congrega- 
tion ſhould be under the Conduct, and at the Mercy 
of a pert, empty, conceited Holder- forth, whoſe 
chief, if not ſole Intent, is to vaunt his ſpiritual 
Clack ? Whereas Prayer is a Duty that recom- 
mends itſelf to the Acceptance of God, by nothing 
ſo much as the profoundeſt Humility, and the low- 
eſt Eſteem that one can poſſibly have of himſelf. : 
Certiinly the extemporizing Faculty is never more 
out of its Element than in the Pulpit; tho even 


here 'tis much more excuſable in Sermon than in 
Prayer, becauſe he addreſſes Man like himſelf, whom 


he therefore may make bold with, as no doubt for 
ſo doing he will alſo make bold with him. The pecy- 
liar Advantage attending all ſuch ſudden Concep- 
tions, that as they are quickly born, ſo they quickly 
die, it being ſeldom known where the Speaker has 
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i very fluent an Invention, but the Hearer has 
the Gift of as fluent a Memory. 

The other thing ſtinted and hindered. by a Ser 
Form, and ſo much befriended by the extempore 
Way, is Faction and Sedition ; it has always been 
found an excellent Way of girding at the Govern- 
ment in Scripture-phraſe : We all know the com- 
mon Dialect in which the great Maſters of this Art 
uſed to pray for the King, and which may pals for 
a more cleanlier and refined Way of libelling him 
in the Lord, as, that God would turn his Heart, and 
open his Eyes, as if he were a Pagan yet to be conver- 
ted to Chriſtianity, with many other ly, viru- 
lent and malicious Inſinuations, which we may e- 
very other Day hear from thoſe Mints of Trea- 
ſon and Rebellion, and for which ſome .Princes and 
' Governments would make them not only eat their 
Words, but the Tongue that ſpoke them too. In 
Anne, let all their extempore Prayers be conſider- 
ed, and you ſhall find a Spirit of Pride, Faction and 
Sedition predominant in them all, the only Spirit 
which they pray by. I have inſiſted the more on this 
againſt extempore Prayer, being perſwaded that 
this is the Devil's Maſter-picce, and prime Engine 
o ruin the Church; and therefore as a thing nei- 
ther ſubſervient to Religion, nor grounded upon 
Principles of Reaſon, nor ſuitable to the Practice of 
Antiquity, ought to be exploded and caſt out of e- 
very ſober and well ordered Church, or elſe it will 
*throw out the Church. Whoſoever can reconciſe 
"the Text to the Expediency, Decency or Uſefal- 

- eſs of extempore Prayer, | mall acknowledge him 
4 Man of greater Abilities and Parts of Mind than 
Slomon himſelf, | 
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